hs pail s Ua) sailll (le 3 pI 


The Response to Tafweed and Tahreef 
By Peaceful Hanbali 


Introduction 
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In the name of Allah, Ar-Rahmani (the Most Merciful), Ar-Raheem (the Especially Merciful) 
Praise be to Allah, the Lord of the Worlds; and may His blessings and peace be upon our Prophet 
Muhammad and upon all his Family and Companions. 
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Say, "O My servants who have transgressed against themselves [by sinning], do not despair of the 
mercy of Allah. Indeed, Allah forgives all sins. Indeed, it is He who is the Forgiving, the Merciful.” 
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Indeed your Lord is Allah (%) Who created the heavens and the earth in six Days, then established 
Himself on the Throne. He makes the day and night overlap in rapid succession. He created the 
sun, the moon, and the stars—all subjected by His command. The creation and the command 
belong to Him ‘alone’. Blessed is Allah (#) —Lord of all worlds! [Quran 7:54] 


Abstract: This is a refutation of tafweed and tahrif using the salaf and qur'an. An analytic 
study of the sayings of the salaf. 


Basics: 


Tafweed: is when you say you dk the meaning of "yad" for example and leave the intended meaning 
to Allah (#) and deny the apparent meaning to be true. This is called tafweed al mana and the 
tafweed we do is tafweed al kafiyyah we say we don’t know how Allah (*) does something like 
nuzul [descent] we do not know how he descends: This is the right tafweed. 


Tahrif: is distortion of text you distort the apparent meaning, jahmiyyah often try to fool us and 
say the salaf did ta'wil as they call it however this is just them trying to fool you imam Ibn Qayyim 
explained the difference: 


Ibn Qayyim al-Jawziyyah (41! 4«-)) distinction between Jahmi ta'wil (distortion of meaning) and 
athari ta’wil (explanation/tafasir): 
He said: "That is the interpretation of what you could not bear patiently” 


The interpretation in the Book of ALLAH (#) Almighty is what is meant by the true meaning to 
which the word is interpreted. It is the truth that exists in the external world. Speech is of two 


types: news and request. The interpretation of the news is the truth, and the interpretation of the 
promise and threat is the same as the promised and threatened. The interpretation of what 
ALLAH (#) has informed us of His lofty attributes and actions is the same as what He is upon, the 
Exalted, and what He is described with of the lofty attributes. The interpretation of the command 
is the same as the actions commanded. Aisha (41! 4«-5): "The Messenger of ALLAH * used to say 
in his bowing and prostration, "Glory be to You, O ALLAH (®), our Lord, and with Your praise," 
interpreting the Qur'an" So this interpretation is the act of doing what is commanded. 


This is the interpretation in the speech of Allah and His Messenger. As for the "interpretation" in 
the terminology of the interpreters and the predecessors from the people of jurisprudence and 
hadith, their intention (by it) is explanation and clarification and from it is the saying of Ibn Jarir 
and others: (The saying in the interpretation of the words of ALLAH (*), so and so. And from it 
is the saying of Imam Ahmad. (41! 4«=)) in response to the Jahmiyyah: "In what I interpreted from 


the Qur'an other than its interpretation," so he invalidated their interpretations (which) they 
mentioned, which is the interpretation meant by it, and his interpretation in his opinion. 
This interpretation goes back to the understanding of the believer and occurs in the 


mind, and the first returns to the occurrence of its truth in the external world. As for the 

Mu 'tazilah, and the Jahmiyyah, and others from the theologians, their intention by 

interpretation is: to divert the word from its apparent meaning, and this is the common 
1 

one. 
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Chapter 1 - Tafweed and tahrif the methodology of 


ash'aria and maturidia 


Tafwid (letting the meaning to Allah (#) is one of the approaches followed by the Asha‘irah” and 
the Maturidiyyah 2 AL-Tji*, an Ash‘ari (d. 756 AH), explained this approach concerning the 
apparent texts that suggest tajsim [anthropomorphism] - according to their claim: The verse: 


"The Most Merciful [who is] above the Throne istawa [established]" [Ta-Ha: 5]. The verse: "And 
your Lord has come and the angels, rank upon rank" [Al-Fajr: 22]. The hadith about nuzil 
[descent] (of Allah (*), and The saying of the hadith Prophet Muhammad * to the slave girl, 
"Where is Allah (%)?” and she pointed to the sky. 


He said: "that these are apparent evidences that are speculative and do not contradict the 
certainties (rational or definitive proofs). Therefore, the apparent meanings should either do Tahrif 
[interpreted] generally and the specifics relegated to Allah (*), as is the opinion of those who stop 
at "except Allah (#)" (in the verse on the mutashabihat), which is the view of most of the Salaf, or 
Tahrif [distortion of text] in detail as is the view of a group who say that istiwa (established) means 


istila (conquered), and "And your Lord has come" means His command has come... and so on."” 


Ghazali said: "As for silence... he should not ask about its meaning, nor delve into it, and know that 
asking about it is an innovation, and that in engaging in it he is risking his religion, and that he is on 


the verge of becoming a disbeliever if he does it from where he does not realize it."° 


Abi al-Mu‘in al-Nasafi al-Maturidi (d. 508 AH) said: "Our mashayikhuna (scholars) Ikhtalafa 
(differed): some said these ayat (verses) are among the mutashabihah (ambiguous), and we 
believe that there is no way to take them by their apparent meanings. We believe in their 


* The Asha‘irah: They are a theological group that follows Abu al-Hasan al-Ash‘ari in his second school of 
thought after he abandoned Mu'tazilia. Most of them affirm only seven sifat [attributes] for Allah (*), agree 
with the Murji'ah in matters of iman [faith], and lean towards the Jabriyya in matters of divine decree. Later 
Ashdairah affirmed al-kalam an-nafsi. See: Al-Milal wa an-Nihal li ash-Shahrastani (1/94). 

*The Maturidiyyah: They are a theological group that follows Abu Mansur al-Maturidi. Most of them 
affirm only eight sifat [attributes] for Allah (*), believe in the concept of "al-kalam an-nafsi” and that the 
Qur'an is a representation of Allah (#) speech. They are among the extreme Murji'ah in matters of iman 
[faith] and agree with the Asha‘irah on many ustlihim [foundational issues]. See: Usiil ad-Din lil-Bazdawi 
(p. 2 and onwards). 

* He is Adud ad-Din Abii al-Fadl ‘Abd ar-Rahman ibn Rukn ad-Din Ahmad ibn ‘Abd al-Ghaffar ibn 
Ahmad al-Iji ash-Shirazi, one of the prominent Ash@irah and their leading scholars. He passed away in 756 
AH. See: Ad-Durar al-Kaminah fi A‘yan al-Miah ath-Thaminah (1/296). 

> Al-Mawagif (p. 272-273). https://archive.org/details/mawagif-Iji/page/n275/mode/2up 

° am al-'Awam ‘an ‘Ilm al-Kalam (p52.) 

7 Abit al-Mu‘in al-Nasafi: Maymiin ibn Muhammad ibn Muhammad ibn Mu'tamid ibn Makhil ibn al-Fadl. Born in 
the year 418 AH, he is one of the most prominent ‘ulam@ (scholars) of the Maturidiyyah after its founder, Aba 
Mansir al-Maturidi. His books on aqidah al-Maturidiyyah. He passed away in the year 508 AH 


revelation and do not engage in their interpretation, and we believe that what Allah (*) 
intended by them is true. These people use the expressions that came in the Sharia and 
say: 'The Most Merciful [who is] above the Throne istawa (established)’ [Ta-Ha: 5], and 
they say: 'And He is the Subjugator over His servants’ [Al-An‘am: 18]. And this is the case 
for every ayah (verse) like this. And what is narrated from the Salaf regarding words that 
their apparent meaning suggests affirmation. When it comes to direction and makan 
(place), it is understood based on this interpretation, while they all agree in meaning that 
Allah (*), is not confined to a makan (place) nor limited by a jihah (direction). Some 
among them engaged in explaining that the ayat (verses) could potentially have different 
meanings other than their apparent ones, and they say: We know that the intended 
meaning is one of the possible meanings of these expressions that does not conflict with 
monotheism and pre-eternity. However, they do not definitively determine the intended 
meaning of Allah (*), because there is no evidence that necessitates certainty about the 


intended meaning and the specification of certain interpretations.” 


I say: The concept of Tafwid (delegation) of the textual descriptions of sifat (attributes) among the 
Ash‘ariyah and Maturidiyah is based on the following principles: 


1. The belief that the apparent meanings of the texts describing sifat (attributes) imply 
tashbih (anthropomorphism) and tajassum (physical embodiment). 
Rational evidence indicates that this apparent meaning is not intended. 

3. The term is diverted from its apparent meaning without specifying another meaning 
among those that the term might imply. 


This is what their scholar said ar Razi: "The essence of this doctrine is that the mutashabihat 
(ambiguous verses) should be firmly understood to mean something other than their 
apparent meanings, and their interpretation should be left to Allah (®) (Ie tafwid). It is 
not permissible to delve into their explanation. On the other hand, the majority of 
mutakallimin (theologians) argue that one must engage in ta’wil [referring to distortion] 
interpreting these mutashabihat (ambiguous verses). The al-salaf supported the validity of 


their doctrine with several arguments:"” 


Shaykh al-Islam Ibn Taymiyyah after mentioning the false consequences of the view of those who 
delegate the interpretation of sifat (attributes) (the mutawwidah), said: " They [the Mufawwidah] 
said: The Messenger # knew the meanings of these problematic and mutashabihah [ambiguous 
verses] but did not clarify them to the people or make them clear enough to resolve disputes. As for 
the view of their foremost scholars: "That the meanings of these problematic and mutashabihah 
(ambiguous verses] are known only to Allah (*), and that the intended meaning is to divert them 
from their apparent meanings” according to this view, the prophets and messengers would not 
know the meanings of what Allah (#) revealed to them in these texts, nor would the angels, nor the 


salaf. Thus, what Allah (#) described Himself with in the Quran, or much of what Allah (*) 


* hteps://shamela.ws/book/32150/886 
Asis al-Taqdis p236. 


described Himself with, would be unknown to the prophets, who would speak of things whose 
meanings they do not understand. Similarly, texts affirming predestination for some, texts affirming 
commands and prohibitions, promises and threats for others, and texts affirming the Day of 
Judgment for yet others would be misunderstood. It is evident that this is an insult to the Qur'an 
and the prophets, as Allah (*) revealed the Qur'an, declaring it as guidance and explanation for 
people. (...) It is clear that the statement of those who delegate interpretation (the Mufawwidah), 
claiming they are following the Sunnah and the Salaf, [it] is one of the worst statements of ahl 


al-bid'ah (people of innovation) and heresy.""° 
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© Dar ta‘irud al-‘aql wa-l-naql, volume 1, page 204 & 205 


Chapter 2 - The label of Mufawwidah being "the 
people of ignorance” (Ahl al-Tajhil) 


The label is "the people of ignorance" (Ahl al-Tajhil); because their view implies that the prophets 
and messengers did not know the meanings of what Allah (**) revealed to them in these texts, nor 
did the angels, nor the early believers. Thus, much of what Allah (®) described Himself with in the 
Qur’an would be unknown to the prophets... "It is well-known that this is an insult to the Qur’an 


wil 


and the prophets. 


This label is commonly used by aimmah al-sunnah [the scholars of the Sunnah]; for example, 
Shaykh al-Islam Ibn Taymiyyah, when he mentioned those deviating from the path of the Salaf 
concerning the sifat (attributes), said: "As for those deviating from their way, they are three groups,” 
and he mentioned among them ahl al-tajhil [the people of ignorance]: "The deviating sects from 
the way of salaf in this matter: As for those who deviate from their path, they are three sects: ahl 
al-takhyil [the people of imagination], ahl al-ta’wil [the people of interpretation], and ahl al-tajhil 
[the people of ignorance] (...) As for the third group, which consists of ahl al-tajhil [the people of 
ignorance], they are many among those who claim to follow the Sunnah and the way of the salaf. 
They say that the Messenger * did not know the meanings of what [Allah (®)] revealed to him 
from the ayat [verses] on the sifat [attributes], nor did Jibril [The angel Gabriel] know the mani 


[meanings] of [those] ayat [verses], nor did salaf [the early predecessors] know them." 


ee at 


"Dar ta‘arud al-‘aql wa-l-naql, volume 1, page 204 
” Al-Fatwa al-Hamawiyyah al-Kubra (p. 101, 106) 


Chapter 3 - The Invalidity of the Doctrine of Tafwid 


The doctrine of Tafwid (delegation) in the texts about attributes is invalid for several reasons: 


The doctrine of Tafwid, in this context, is based on a flawed premise, which is the belief that the 
apparent meaning of the texts is false and unbefitting to Allah (*). This belief, according to them, 
implies tashbih® [similarity] and tajsim [embodiment] . This is an injustice to the texts, as it 
makes them convey a false meaning that is unworthy of Allah (#), and not what is intended.” 


The Prophet # used to have gatherings with people of various levels of understanding and 
comprehension, and there is no report that he warned against believing in the apparent meanings 
of his statements regarding the attributes of Allah (*). This indicates that the attributes are 
understood in their apparent sense’*. For example, the Prophet # affirmed the faith of a servant girl 
when she answered his question "Where is Allah (#)?" by saying "above the heavens,” and he did 
not object to her, implying that such an answer does not necessitate tajsim. 


The innovation of tafwid contradicts the purpose of the message. The primary purpose of the 
message is to guide people and direct them to know their Creator and the One worthy of worship. 
If the texts of the sifat cannot be understood, then how can they guide people to the One worthy of 
worship? 


The texts about attributes come in various styles and with different indications, confirming that 
their apparent meanings are what should be understood and known. For example, the attribute of 
"hands" of Allah (#) is mentioned in the text. The Qur'an, the Sunnah, and the sayings of the 
Sahabah and the Tabi‘in contain references in over a hundred varied instances, demonstrating that 
they refer to a real hand with actions such as holding, etc. For example, it is mentioned that Allah 
() wiped the back of Adam with His hand"*. This indicates that the ma‘na is known and 


understood. 


® Tbn Hajar al-Haythami al-Aqidiyyah by Dr. Muhammad al-Shayi' (page 300-301) 

* See Aqawil al-Thiqat fi Ta’wil al-Asma’ wa al-Sifat al-Murayi al-Karmi, page 85 

*’ Narrated by Muslim in his Sahih, Book of Prayer (hadith no. 537) from the narration of Mu‘awiyah ibn Hakam 
al-Sulami. Darimi mentioned the hadith in his naqd too. And Bukhari has an entire chapter on Allah (#) being above 


"And his Throne was on water" Sahih Al-Bukhari page 1830 onwards one example: 

7420 - Ahmad narrated to us, Muhammad ibn Abi Bakr al-Muqaddami narrated to us, Hammad ibn Zayd narrated to 
us from Thabit from Anas who said: "Zayd ibn Haritha came to complain, and the Prophet * kept saying: ‘Fear Allah 
(8) and keep your wife.’ Anas said: 'If the Messenger of Allah # were to conceal something, he would have concealed 


this.’ Anas continued: 'And Zaynab bint Jahsh used to would boast over the wives of the Prophet *, saying: 


"You were given in marriage by your families, while I was married (to the Prophet  ) by Allah (®) from 


above seven heavens. "’ [page 1831] 
“© Mukhtasar al-Sawa’iq al-Mursalah, Volume 2, Pages 171 to 172 


Ibn Qayyim said: 

"The expenses are abundant by night and day, and in His other hand is the scale by which 
He raises and lowers. He created Adam from a handful of earth He took from all over the 
earth, and He will fold up the heavens on the Day of Judgment, then He will take them 
with His right hand, and then He will fold the earth with His other hand. He wrote the 
Tablets given to Misa with His own hand. ‘Uthman ibn Sa‘id al-Darimi mentioned a 
sound chain of narration from ‘Abdullah ibn “Umar and ibn al-‘As that the angels said: 'O 
Lord, You have given the children of Adam the world, where they eat, drink, and wear 
clothes. So make the Hereafter for us as You have made the world for them.' He said: 'I 
will not do so.’ They repeated this, and He said: 'I will not do so.’ They returned again, 
and He said: 'By My might, I will not favor the righteous among the descendants of those 
I created with My hands over those I simply said "Be" and they were.’ It was narrated by 
‘Abdullah ibn Ahmad in his book "As-Sunnah" from the Prophet as a Mursal hadith.’” 


The doctrine of Tafwid contradicts the purpose of shari‘ah in explaining its objectives. sharfah 
often connects sifati with their effects and related matters. For instance, when it mentions 
something related to greatness, it mentions the attribute of strength, majesty, and self-sufficiency. 
When it mentions something related to love and forgiveness, it mentions the attribute of mercy. An 
example of this is the saying of the Prophet * in a sahth hadith: 'O people, be calm with yourselves, 
for you are not calling upon one who is deaf or absent. He is with you; indeed, He is All-Hearing, 
Near.'”* This hadith clearly indicates that hearing and nearness have meanings that people can 
understand; hence, the Prophet * linked their state in supplication to these two names. If the 
names and attributes of Allah (#) had no meaning or nothing could be understood from them, 
then what would be the benefit of this hadith. Here is another hadith narrator Misa al-Ash‘ari 
found in Sahih Muslim: "The Messenger of Allah stood among us with four statements and said: 
‘Indeed, Allah (#) does not sleep, and it is not befitting for Him to sleep. He lowers the balance and 
raises it. The deeds of the night are raised to Him before those of the day, and the deeds of the day 
before those of the night. His veil is light, and if He were to remove it, the splendor of His face 


would burn everything His sight reaches.””"”” 


” Mukhtasar al-Sawa’iq al-Mursalah, Volume 2, p171 to 172. 

TE = terminology explanationed 

T ETbn Uthaymin explained the issue in-depth regarding denying tashbih in short: The tashbih between us and 
ALLAH (*) is only in the mind/meaning we both posses knowledge we both posses that so we have a similarity in 
concepts we both posses such-such in the mind. Denying tashbih wholly = denying attributes because when Jahmiyyah 
deny tashbih they deny all attributes of our LORD. See Sharh al-Kafiyah al-Shafiyah of Ibn “Uthaymin, pages 22 to 24. 
TEThe misguided call it tajsim to scare us of, Darimi explained we affirm tajsim in the sense of affirming attributes, we 


don't deny the word as jahmiyyah use the word to deny attributes. Naqd Al-Imam Ad-Darimi ‘Ala Al-Marisi Al-Jahmi, 
Page 321. 

8 Tt was recorded by al-Bukhari in his Sahih, in the Book of Supplications, Hadith No. 7384, with this wording, and by 
Muslim in his Sahih, in the Book of Remembrance, Supplication, Repentance, and Seeking Forgiveness, from the 
hadith of Abi Misd al-Ash4ari. See 

https://hadeethenc.com/ar/browse/hadith/6207#:~:text=-%20" 2 20%JSS:20% bara, Y 520% anal20% 5 120% Y20%aS3I8 


20% AS 520% S>20%. 
® See: Kitab Sharh al-‘Aqida al-Wasitiyya - by shaykh Ghunayman https://shamela.ws/book/3047/181 


‘Abdullah ibn ‘Umar, said: "Allah (#) created four things with His Hand: Adam, the Throne, the 
Pen, and the Gardens of Eden. Then He said to the rest of creation: ‘Be,’ and it was."* Thus, Allah 
(®) the Exalted affirmed the attribute of the two hands. 


There are many narrations from the sahaba, in this regard that affirm the attributes of Allah (®) the 
Exalted and their understanding of their meanings.” 


The evidence indicating that the Salaf (early generations of Muslims) were not mufawwidah 
(consigning the meanings to Allah (*)) but rather affirmed the sifat of Allah (®) in both wording 


and meaning is numerous. Among these are: 


The way they clarified their doctrine; when they explained and elucidated their beliefs, it is evident 
that they affirmed Allah's attributes as realities, believing that these attributes are truly and literally 
established for Allah (#) and not metaphorically. The use of the term 'reality' and the denial of 
'metaphor' indicates that they comprehended the meaning, and this understanding is well-known 
and widespread in the statements of the Imams of the Salaf. For example, Ibn Jarir al-Tabari (d. 310 
AH) said:” "The correct view, according to us, is to affirm the realities of these attributes as we 
understand them in terms of affirmation and to negate any likeness, as Allah (*) has negated it for 
Himself, saying: "There is nothing like Him, and He is the All-Hearing, the All-Seeing” [Surah 
Ash-Shura: 11]. So it is said: Allah (®) is All-Hearing, All-Seeing, possessing hearing and sight; for 
it is not conceivable in any language or reason or by customary understanding to describe someone 
as hearing and seeing except for one who has hearing and sight... Therefore, we affirm all these 


meanings that we have mentioned as conveyed by the reports and the Book and Revelation in a 


manner consistent with the reality of affirmation." 


* See Ajuri ash-Shari‘ah (1182/3 onwards for more narrations) 

More narrations: 

755 - Abt al-Qasim ‘Abd Allah ibn Muhammad al-‘Atashi said: al-‘Abbas ibn ‘Abd Allah al-Tarqifi said: Muhammad. 
ibn Yusuf al-Firyabi said: Qays ibn al-Rabi' said, narrating from Ibn Abi Layla, from al-Minhal ibn ‘Amr, from Sa‘id 
ibn Jubayr, from Ibn ‘Abbas, in the verse of Allah (#) : {Then Adam received from his Lord words, and his Lord 
relented towards him} [al-Baqarah: 37], he said: "O my Lord, did You not create me with Your own Hand?" He said: 
"Yes." He said: "O my Lord, did You not blow into me from Your Spirit?" He said: "Yes." He said: "O my Lord, did Your 
mercy not precede Your anger towards me?" He said: "Yes." He said: "O my Lord, did You not make me dwell in Your 
Paradise?" He said: "Yes." He said: "O my Lord, if I repent and amend, will You return me to Paradise?” He said: "Yes." 
754 - And al-Firyabi informed us, saying: Ahmad ibn ‘Abdah and Ya‘qub ibn Humayd ibn Kasib said: Sufyan ibn 
‘Uyaynah narrated to us from ‘Amr ibn Dinar from Tawts, who heard Aba Hurayrah, may Allah be pleased with him, 
say: The Prophet #, said: "Adam and Missa argued, and Misa said: ‘O Adam, you are our father who disappointed us 
and expelled us from Paradise!’ Adam replied: “O Misa, you are the one whom Allah (®) chose with His speech [Allah 
(%) spoke to Misa directly], and He wrote the Torah with His own hand, and you read the Torah. Do you not find in 
it that Allah (%) decreed my fate forty years before He created me?’ He said: “Yes.” Adam then overcame Misa in the 
argument.” Ibn ‘Abdah said: "Sufyan also said once: ‘And He wrote the Torah with His own hand?’ Do you blame me 
for something that Allah (®) decreed for me forty years before He created me?" 


1 He is Muhammad ibn Jarir ibn Yazid ibn Kathir, Abu Ja’far al-Tabari, the eminent interpreter, and one of the leading 
scholars of the Salaf. He has authored works such as "Jami’ al-Bayan fi Ta'wil Ay al-Qur'an," "Tarikh al-Umam wa 
al-Muluk,” "Sarih al-Sunnah," among others. He passed away in 310 AH. See: "Siyar A'lam al-Nubala" (14/267). 


 Al-Tabsir fi Ma’alim al-Din (p. 132). https://archive.org/details/0721Pdf_20180404/page/\¥ ¥/mode/2up 


Umar ibn al-Khattab (4! 4«s.5) said: "For indeed, Allah (8), the Blessed and Exalted, has 
decreed His matter, executed His judgment, and determined His will. He has established the 
proof against His creation regarding what He has commanded them in terms of obedience and 
what He has forbidden them in terms of disobedience. So, if Allah (*), the Blessed and Exalted, 


loves a servant, He grants him victory, but if He despises him, He forsakes him. May Allah 


(%) make us and you among His victorious servants who act in obedience to Him."” 


Umar ibn ‘Abd al-‘Aziz (at! 4s) said: "In what Allah (#) has taught you from His Book and 
in what the Messenger of Allah has established through his Sunnah—these have left 
nothing out from your religion or your worldly affairs; they are a great blessing, and it is 
obligatory upon you to be grateful to Allah (®), as He has guided you and taught you what 


you did not know. Thus, no one has any authority in the Book of Allah (*) or in the 


Sunnah of the Messenger of Allah * to offer any command or opinion except to follow it 
and strive to implement it."” 


Imam Awzai (all 4«a)) said: "So, be patient with yourself upon the Sunnah, and stop where the 


people [i-e., the salaf salih] stopped. Say what they said, refrain from what they refrained 


from, and follow the path of your salaf salih; for what sufficed them will suffice you."” 


This is the belief of the salaf adherence to the text and the what they said 


End quote: 
Imam Awzaii (d. 157 AH) (4! 4«a)) : We and the Tabi'un (followers), used to say that Allah (#), 


the Most High, is above His Throne, and we believe in what the Sunnah has conveyed 
about His attributes.” 


* This letter was written by the Commander of the Faithful, ‘Umar ibn al-Khattab as a response regarding a group of 
people who were discussing and delving into the matter of al-qadar (predestination) with falsehood, wrote this letter in 
affirmation of al-qadar and to forbid engaging in such discussions. This letter was extracted from the book "Al-Radd 
‘ala Man Yaqilu: Alif Lam Mim Harf" (Alif Lam Mim is a Letter) (no. 35) by Al-Hafiz ‘Abd al-Rahman ibn 
Muhammad ibn Ishaq ibn Mandah (d. 470 AH), 

** This letter has been extracted from the book "Sirah ‘Umar ibn ‘Abd al-‘Aziz ‘ala Ma Rawahu al-Imam Malik ibn Anas 
wa-Ashabihi" (p. 65) by Aba Muhammad ‘Abdullah ibn ‘Abd al-Hakam (214 AH), may Allah have mercy on him. It 
was also mentioned in full by ‘Umar ibn Muhammad al-Khadr in his book "Al-Jami‘ fi Sirat ‘Umar ibn ‘Abd al-‘Aziz" 
(1/28). 

*° "Al-Shari'ah" by Al-Ajurri, may Allah have mercy on him. It is found in the manuscript (fol. 55/a), and in the printed 
version (2/673, no. 294). I have made this the primary source. "Al-Ibanah al-Kubra” by Ibn Batta too. 

*° Reported by Al-Bayhaqi in Al-Asma' wa al-Sifat. Ibn Taymiyyah, (4! 4«= 5) reported it too in Al-Hamawiyyah (p. 
304). Dhahabi also reported the athaar in his book kitab al uluw athaar 366, (p137). 


Chapter 4 - The belief of the salaf as salih 


Imam Ibn Abd al-Barr (d. 463 AH)” said: "The people of the Sunnah are unanimous in 
acknowledging all the attributes mentioned in the Quran and Sunnah and in believing in them, 


carrying them according to their literal meaning, not metaphorically." 


He relates the ijma‘ that the sifat are to be taken literally, not metaphorically. The mufawwidah 
claim that it is necessary to divert the text from its apparent meaning and to interpret it in a general 
manner. He also said: "It is the right of the speech to be understood in its literal sense until the 
ummah agrees that it was intended metaphorically, as there is no way to follow what has been 
revealed to us from our Lord except in this way. The speech of Allah (*), the Mighty and Majestic, 
should be directed to its most common and apparent meanings, as long as nothing prevents this 
that must be accepted. If it were permissible to claim metaphor for every claimant, no expression 
would be established. And Allah (#) is exalted above speaking except in a manner that is 
understood by the Arabs in their customary communications, with meanings that are valid for the 
listeners. 'Istiwa’ (establishment) is known in the language and understood; it is elevation and rising 


above something, settling, and being firmly established in ie 


His words clearly state that Allah (®) addressed people in a manner that the Arabs could 
understand from their language, with meanings that are comprehensible. Meanwhile, the 
mufawwidah claim that the meaning is impossible for any human to comprehend. 


The emphasis by the Imams of the Salaf on the necessity of adhering to the apparent meaning of 
the text and their refutation of those who oppose the "apparent" meaning. 


Examples Of The Salaf understanding Attributes: 


1 - Narrated to us by Aba Bakr Ahmad bin Salman, he said: Mahmid bin Ja‘far narrated to me, he 
said: Aba Bakr al-Marradhi narrated to us, he said: Abu ‘Abdullah narrated to us, he said: Hasan 
bin Masia al-Ashyab narrated to us, he said: Hammad narrated to us, from ‘Ata bin al-S2ib, from 
al-Sha‘bi, who said: "Indeed, Allah (*) Almighty has filled the ‘arsh [Throne] to the extent 


that it has a creaking sound like the creaking of a new saddle."*” 


2 - Abi al-'Aliyah (at! 4«a.5) [d. 93] said: "Istawa I'la As-Sama’" means Irtafa’ (Exalted).” 
Mujahid (4) 4«a.) [d. 103] said: "Istawa” means Ali (rose) above the throne.”” 


7 He is Yusuf ibn Abdullah ibn Muhammad ibn Aasim al-Nimri al-Maliki, Abu Umar, a Hafidh (scholar of Hadith) 
from the Maghreb (Northwest Africa), and the author of renowned compilations. Among his works are "Al-Tamhid" 
and "Al-Istidhkar,” among others. He passed away in the year 463 AH. Refer to: "Siyar A'lam al-Nubala” (153/18). 

*8 Al-Tamhid (145/7). 

» Al-Tamhid (129/7). 

* heeps://shamela.ws/book/8206/2842#p1. [Similar 

narration. ](<https://www.islamweb.net/ar/library/content/1027/219/¢ »-Legila ale 
A pe 9b elle pl SLs pil gl >) 

** Sahih Al-Bukhari page 1830. 


3 - Masa ibn Isma’ll narrated to us (and said): Hammad ibn Salamah narrated to us (and said): 
Muhammad ibn ‘Amr informed us, from Abt Salamah, from Aba Hurayrah (radiAllahu ‘anhu) 
that the Prophet ales yle ai! la said: “Misa met Adam, so he said to him: ‘Are you the one 
whom Allah created with His Hand?"* 


4 - ‘Abdullah ibn Al-Mubarak was asked: “How do we know our Lord?” He said: “Upon the 
Throne, separated from His creation.” It was said: “By a border?” He said: “By a border.” 
5 - Yahya and Aba Bakr ibn Abi Shaybah narrated it to us, from Waki’, from Sufyan, from ‘Ammar 
Ad-Duhni, from Muslim Al-Batin, from Sa’id ibn Jubayr, from Ibn ‘Abbas (radiAllahu ‘anhuma) 
that he said: “The Kursi is the place of the two Feet, and no-one can estimate the size of the 
Throne except Allah.”™ 


6 - Masa ibn Isma’il narrated to us (and said): Hammad (i.e. ibn Salamah) narrated to us, from 
‘Asim, from Zirr, from Ibn Mas’iid (radiAllahu ‘anhu) who said: “Between the seventh heaven 
and the Kursi there is (the travel distance of) five hundred years. And between the Kursi 


and the water, there is five hundred years. And the ‘Arsh is upon the water. And Allah is 


above the ‘Arsh and He knows what you are upon.”” 


7 - Yahya Al-Himmani and Aba Bakr both said: Wak? narrated to us, from Sufyan, from ‘Ammar 
Ad-Duhni, from Muslim Al-Batin, from Sa’id ibn Jubayr, from Ibn ‘Abbas (radiAllahu ‘anhuma) 


who said: “The Kursi (Footstool) is the place of the two Feet. And no-one can estimate the size of 
the Throne except Allah.”** 


8 - Narrated to us by Abu Bakr, who said: ‘Abdullah informed us, who said: Younus narrated to 
us, who said: Abu Dawood narrated to us, who said: Harb bin Shaddad narrated to us, from Yahya, 
from Abu Salama, from Abu Hurairah (may Allah be pleased with him) who said: The Messenger 
of Allah % said: "Indeed, Allah (#), Blessed and Exalted, feels a sense of protective jealousy 
(ghayrah), and the believer also feels a sense of protective jealousy, and Allah (*) jealousy is 
provoked when the believer engages in what He has forbidden." This was narrated by Muslim in his 


* Tris sahth. Narrated by Darimi in “Ar-Radd ‘ala Al-Jahmiyyah” (140), ‘Abdullah ibn Ahmad in “As-‘Sunnah” (553), 
Ibn Abi ‘Asim in “As-Sunnah” (149) and Ibn Khuzaymah in “At-Tawhid” (1/121) by way of Muhammad ibn ‘Amr in 
its full length. There is some talk regarding Muhammad ibn ‘Amr which does not decrease the narration below the 
degree of hasan (good). But the hadith was also narrated by Al-Bukhari (4738), Muslim (2652), Ahmad (7856), 
‘AbdurRazzaq (20067), An-Nasai in “Al-Kubra” (11266) and Al-Bazzar (7888) by way of Ibn Shihab AzZuhri, from 
Aba Salamah ibn ‘Abdir-Rahman, from Abi Hurayrah. 

** Tt is sahth. It was narrated by the author in “Ar-Radd ‘ala Al-Jahmiyyah” (162), ‘Abdullah ibn Ahmad in 
“As-Sunnah” (216), Al-Bayhaqi in “Al-Asma was-Sifat” (902) and Ibn ‘Abdil-Barr in “AtTamhid” (7/142) by ways from 
‘Ali ibn Al-Hasan ibn Shaqiq. 

* Naqd (94). 

* Tt is hasan. Narrated by the author in “Ar-Radd ‘ala Al-Jahmiyyah” (33), Ibn Khuzaymah in “AtTawhid” 
(1/242-244), At-Tabarani in “Al-Kabir” (8987), Al-Bayhaqi in “Al-Asma was-Sifat” (858) and Aba Ash-Shaykh in 
“Al-‘Adhamah” (2688). Its isnad is hasan (and not sahih) due to ‘Asim, and he is Ibn Abi An-Najiid. There is something 
with his memory. But this does not bring it down from the degree of hasan. Adh-Dhahabi said in “Al- ‘Uluw”: “Its 
isnad is sahih.” 

*°7 Naqd (99). 


Sahih from Muhammad bin Al-Muthanna from Abu Dawood, and another version of it was 
narrated by Al-Bukhari from Yahya bin Abi Kathir. Abu Sulayman Al-Khattabi said: 
"This—referring to the hadith of Abu Hurairah—is the best explanation of Allah (*) protective 
jealousy and the most authentic." And Abu Al-Hasan bin Mahdi said, in a letter to me from Abu 
Nasr bin Qatadah from his book: "The meaning of the Prophet's % statement: "No one is more 
protective than Allah (*)' is that no one is more forbidding than Allah (#*), and Allah's protective 
jealousy (ghayrah) is His forbidding (zajr), and Allah (*) is protective (ghayur) in the sense that He 


"37 


forbids (zajur), prohibiting disobedience. 


9- asked Ishaq ibn Ibrahim and said: The hadith of the Prophet (sallAllahu ‘alayhi wa sallam): 
“Allah descends every night to the lowest heaven.”? He said: “Yes. Allah descends every night to the 


lowest heaven just as He wants and however He wants. And there is no description of this.”** 


10 - Abd al-Jabbar ibn al-'Ala’ al-Makki narrated to us, he said: Sufyan narrated to us, from ‘Amr 
ibn Dinar, he said: Tawus informed us, he said: I heard Abu Hurairah narrating from the Prophet 
% that he said: "Adam and Musa argued. Musa said: 'O Adam, you are our father, you have 
disappointed us and brought us out of Paradise.’ Adam said: 'O Musa, Allah (®) chose you with 
His speech, and wrote the Torah for you with His own hand. Are you blaming me for an affair that 
Allah (8) had decreed upon me forty years before He created me?’ Then the Prophet * said : 'So 
Adam overcame Musa in argument.” Al-Hasan ibn Muhammad al-Za'faraani narrated to us, he 
said: Sufyan ibn 'Uyaynah narrated to us, from ‘Amr ibn Dinar, from Tawus who said: I heard Abu 
Hurairah saying: The Messenger of Allah * said the same (as in the previous narration), and added: 
"and wrote the Torah for you with His own hand," but did not mention: "So Adam overcame 
Musa in argument." ‘Amr ibn ‘Ali narrated to us, he said: Sufyan narrated to us, from 'Amr ibn 
Dinar, from Tawus who said: I heard Abu Hurairah saying: The Messenger of Allah * said a 
hadith similar to that of ‘Abd al-Jabbar, and he said: "and wrote the Torah for you with His own 
hand," and he also said: "Are you blaming me?"” 


11 My father — rahimahullah — narrated to me and said: Abdur-Rahman narrated to us, from 
Sufyan, from Abt Ishaq, from “Abdullah ibn Khalifah, from Umar (radiAllahu ‘anhu) who said: 
“When the Lord — tabaraka wa ta’ala — sits upon the Kursi, then a creak will be heard like the creak 
of a new saddle (when it is lifting something heavy).” My father narrated to me (and said): Waki’ 
narrated the hadith of Israil, from Abt Ishaq, from ‘Abdullah ibn Khalifah, from ‘Umar 
(radiAllahu ‘anhu) who said: “When the Lord — ‘azza wa jalla — sits upon the Kursi.” Then a man — 
whose name my father mentioned — shivered in front of Waki (when hearing this), so Waki 
became angry and said: “We have experienced Al-A’mash and Sufyan narrating these ahadith and 


they did not reject them.””° 


of Bayhaqi as sama sifat, volume 2, page 430. https://shamela.ws/book/9270/1057#p1 
38 kitab as sunnah harb, page 181. 


» Kitab al tawhid Ibn Khuzaymah vol 1, page 126. https://shamela.ws/book/13011/80#p1 
“ Kitab as sunnah imam ahmad son: (Chapter 11) He was asked about what was narrated regarding the Kursi and the 
sitting of the Lord — ‘azza wa jalla — upon it. 


12 - This is what Ishag ibn Ibrahim Al-Handhali narrated from Ibn Al-Mubarak that he said: “The 


top of the minaret is closer to Allah than the bottom of i 


13 - Ibn Khuzaymah: The Face (Al-Wajh) of the Lord does not resemble the face of His mortal 
creations. He does not, however, lack face at all. Allah Himself Has told us in His firm revelation, 
Al-Qur’an, that He Has a face to which He attributed glory, honour, security from destruction. 
From Yusuf Ibn Masa narrated Jarir to Al-‘Ala (Ibn Al-Musayyib) to ‘Amr Ibn Murrah to ‘Abu 
Ubaydah (Ibn ‘Abdullah) to Aba Misa: The Prophet ® said : Allah does not sleep, and it is not 
befitting that He should sleep. He lowers the Scales and raises them. The deed done during the day 
is taken up to Him before the deed done during the night, and the deed done during the night 
before the deed done during the day. His Veil is Fire, and if He were to remove it, the glory of His 
Face would burn everything of His creation, as far as His gaze reaches. He stretches out His hand at 
night that those who have done evil during the day may repent and stretches out His hand in the 
day-time that those who have done evil during the night may repent, until [the time when] the sun 


a; 42, 
rises in the west.” 


14- Chapter 11: Mentioning the Clarification from the Sunnah of the Prophet #§ Regarding the 
Affirmation of Allah (#) Hand, Exalted and Glorious, in Agreement with What We Have Recited 
from the Revelation of Our Lord, Without Contradiction. Allah has purified His Prophet *, 
elevated his rank, and raised his status above speaking anything other than what aligns with the 
revelation that Allah (#8) sent down to him. Narrated: Ahmad ibn ‘Abdah al-Dabbi said: Hammad 
ibn Zayd narrated to us, from Matar al-Warraq, from ‘Abdullah ibn Buraydah, from Yahya ibn 
Ya‘mar, who said: When Ma‘bad al-Juhani spoke about Qadar (Divine Decree)... (he mentioned the 
long Hadith that I have already dictated in the Book of Faith). And in the narration: ‘Abdullah ibn 
‘Umar said: My father, ‘Umar ibn al-Khattab, narrated to me that the Messenger of Allah * said: 
“Adam and Moses met, and Moses said: ‘You are the one whom Allah (*) created with His Hand, 
made His angels prostrate to you, breathed into you from His Spirit, and commanded you, yet you 
disobeyed, and thus you expelled us from Paradise.’ Adam replied: ‘Allah (#*) gave you the Torah. 
Did you not find in it that the sin was decreed upon me before I did it?” He (Moses) said: ‘Yes.’ 
Adam then overpowered Moses in argument.” Thus, Adam overpowered Moses in argument, 
peace be upon them both.” 


15 - Ibn al-Majishtin ‘Agidah (d. 164 AH) on Sifat: 


"And the Muslims asked: "O Messenger of Allah, will we see our Lord?” This was before Allah 
revealed: "Some faces, that Day, will be radiant, looking at their Lord" [Al-Qiyamah: 22-23]. The 
Messenger of Allah said: "Do you have any difficulty seeing the sun when there are no clouds 
between you and it?” They said: "No." He said: "And do you have any difficulty seeing the moon on 
a full moon night when there are no clouds between you and it?" They said: "No." He said: "Then, 
you will see your Lord in a similar way on that Day." 


“ Naqd (128). 
© Kitab at-Tawhid of Al-Imam Ibn Khuzaymah, Page 45 and 46. 
ie https://shamela.ws/book/13011/77#p1 


"The Messenger of Allah #2 also said: "The Fire will not be filled until the Lord of Mercy places His 
Foot in it, and it will say: Enough, enough!’ and it will draw together upon itself.” 


"Whatever Allah (*) has described of Himself and whatever He has named through the tongue of 
His Prophet #, we call Him as He named Himself. We do not ascribe any other attributes beyond 
this, neither adding nor subtracting. We do not deny what He has described, nor do we attempt to 


comprehend what He has not described."“* 


16 - My father — rahimahullah — narrated to me (and said): Yazid ibn Hardin narrated to us (and 
said): Al-Jurayri narrated to us, from Abu ‘Attaf who said: “Allah wrote the Tawrah for Masa 
(‘alayhi as-salam) with His Hand - while he was leaning his back against a rock — in tablets of 
pearls. So he heard the creaking of the pen, and there was nothing between Him and him except the 


veil.” 


17 - My father narrated to me (and said): Yazid ibn Haran narrated to us (and said): Al-Jurayri 
narrated to us, from Aba ‘Attaf who said: “Allah wrote the Tawrah for Musa (‘alayhi as-salam) - 
while he was leaning his back against the rock — in tablets of pearls. So he heard the creaking of the 
pen, and there was nothing between Him and him except the veil.” 


18 - The clarification of what the Jahmiyyah rejected of Allah being on the Throne We said: “Why 
do you reject that Allah is upon the Throne when Allah verily said it: “Ar-Rahman, upon the 
Throne He istawa (rose).” (Ta-Ha 20:5)” 


19 - This is the madhhab (path, way, belief) of the leaders of knowledge, the people of 
athar(narration), and the people of Sunnah — those who are known for it (i.e. the Sunnah) and who 
are followed it in. [From the companions of the Prophet (sallAllahu ‘alayhi wa sallam) until this day 
of ours]. And I met whom I met from the scholars of the people of ‘Iraq, Hijaz, Sham and others 
than them. So whoever opposes anything from these madhahib (pl. madhhab) or speaks badly of it, 
or criticizes the one who speaks of it, then he is a [mukhalif (opposer)] mubtadi’ (innovator) who 
has left the Jama’ah, he has deviated from the manhaj of the Sunnah and the Path of Truth. And 
this is the madhhab of Ahmad, Ishaq ibn Ibrahim ibn Makhlad, ‘Abdullah ibn Az-Zubayr 
Al-Humaydi, Sa’id ibn Mansir and others than them, among those whom we sat with and whom 
we took knowledge from: And the water is above the [highest] seventh heaven, and the Throne of 
Ar-Rahman - ‘azza wa jalla — is above the water, and Allah — tabaraka wa ta’ala — is upon the 
Throne. And the Kursi (Footstool) is the place of His Two Feet.** 


20 - Abu ‘Abd Allah Muhammad ibn Makhlad al-‘Attar reported to us, saying: Muhammad ibn 
al-Walid al-Busri reported to us, saying: Yahya ibn Sa‘id al-Qattan reported to us from Sufyan, 


“* This creed was extracted from the book al-Ibanah al-Kubra (2622). Ibn Taymiyyah mentioned in al-Fatawa 
al-Hamawiyyah, where he included it in its entirety. He also stated (p. 310) that al-Athram narrated it in al-Sunnah, and 
so did Abu Abdullah. 

© Kitab as sunnah of imam ahmad son. 

* Thid. 

“ Tmam ahmad ar radd al jahmiyyah page 109. 

* Kitab as sunnah harb p34. 


meaning al-Thawri, who said: Mansur and Sulayman, meaning al-‘Ammash, reported from 
Ibrahim from ‘Ubaydah from ‘Abd Allah, that a Jew came to the Prophet * and said: "O 
Muhammad, indeed Allah (*), the Mighty and Majestic, holds the heavens on one finger, the 
earths on one finger, the mountains on one finger, the trees on one finger, and the creatures on one 
finger, and then He says: 'I am the King." The Messenger of Allah # laughed until his molar teeth 
were visible and said: "And they did not appraise Allah (#) His true appraisal, and the earth entirely 
is His grasp on the Day of Resurrection and the heavens are folded in His right hand." Yahya ibn 
Sa‘id al-Qattan said: Fudhail ibn ‘Iyad added in it: "The Prophet # laughed in affirmation."” 


Al-Imam Al-Bukhari (i! 4«a5) narrated that: Al-Fudayl bin ‘Iyad (at! 4«a) said: “If a Jahmi says to 
you, ‘I do not believe in a Lord who leaves from His makan (place).’ Then reply back: ‘I believe in a 


Lord who does whatever He wills?””° 


22 - ‘Agidah Al-Muhammad ibn Idris al-Shafit (d. 204 AH): 


Abi Talib Muhammad ibn ‘Ali ibn al-Fath al-Ishari al-Harbi reported: Abt al-Hasan ‘Ali ibn ‘Abd 
al-‘Aziz ibn Mardak al-Birdiji read to me, and he reported: Abt Muhammad ‘Abd al-Rahmaan ibn 
Abi Hatim al-Razi reported, and he reported from Yanus ibn ‘Abd al-A‘la al-Misri, who said: I 
heard Muhammad ibn Idris al-Shafiit say—when he was asked about the sifat of Allah (*) and 
what one should believe in—he said: 


Allah (#) Blessed and Exalted, has names and attributes that came with His Book. He informed His 
Prophet # about them for his Ummah. No one among the creation of Allah can have an argument 
against this, as the Quran was revealed with these attributes, and it is established by the Prophet’s 
sayings reported by trustworthy narrators. 


If someone opposes this after the evidence has been established against them, they are kuffar 
(disbelievers) in Allah (#), the Mighty and Majestic. However, before the hujjah (evidence) is 
established through narration, they are excused due to ignorance, as such knowledge cannot be 
grasped by reason or reflection. 


For instance, Allah (#) information to us includes: 
He is Hearing, and He has two hands, as stated: "Rather, both His hands are outstretched" 


[al-Maidah: 64]. 
He has a right hand, as stated: "And the heavens are folded in His right hand" [al-Zumar: 67].”" 


© https://shamela.ws/book/13035/842#p1 

 Khalg Af‘al Al-Ibad, Vol 2, p. 36 

*! This creed was extracted from: A manuscript containing the belief of Imam al-Shafi‘, as narrated by Aba Talib 
Muhammad ibn ‘Alt ibn al-Fath al-Tshari. It is from the manuscripts of the Dar al-Kutub al-Zahiriyyah. It consists of 
six pages, with the last three pages being annotations of the book. From the book Tabaqat al-Hanabilah by Ibn Abu 
Ya‘la. It was reported with its authentic chain from al-Shafii, may Allah have mercy on him, through the narration of 
al-‘Ishari. It states: I read to al-Mubarak, and I told him: Muhammad ibn ‘Ali ibn al-Fath informed me 


Chapter 5 - The implication of Tafwid 


1 - Undermining the Wisdom of the Lord, Glorified and Exalted: It implies that He revealed speech 
that the addressed people are incapable of understanding and comprehending its meaning and the 
intention of the Speaker. According to their view, the texts regarding the attributes would be like 
riddles and puzzles with no real meaning. 


2 - Closing the Door of Reflection on These Texts: Because reflection is based on understanding 
the meaning. Shaykh al-Islam Ibn Taymiyyah says: "And if Allah (®) urged the disbelievers and 
hypocrites to reflect on it, then it is known that its meanings can be understood and known by 
them; so how could it not be possible for the believers? This shows that its meanings were clear and 
known to them."” He also said: "The Prophet * explained the Qur'an to his companions both in 
its wording and its meaning altogether, for explanation does not occur without this. And Allah (®) 
the Exalted said: {that you may make clear to the people what was sent down to them} [An-Nahl: 
44]. And He said: {This is a clear statement for the people} [Aal Imran: 138]. If he addressed them 
with a wording whose meaning they did not understand, that would not be an explanation. He 
said: {And if We had made it a foreign Quran, they would have said, "Why are its verses not 
explained in detail? Is it a foreign [recitation] and an Arab [messenger]?'} [Fussilat: 44]. That is, a 
foreign Qur'an and an Arab Prophet or an Arab addressee. This indicates that He detailed its verses, 
and detailing means explaining in a way that removes ambiguity, confusion, and generalization, 
which is contrary to understanding the intended meaning in the address." 


3 - Accusing the Prophet * of Ignorance: This implies attributing deficiency to him in conveying 
the message and also implies ignorance of the early Muslims from the Muhajirun (emigrants) and 
the Ansar (helpers), and even the angels. 


De 0 eo] 


*? al-Qa‘idah al-Marakishiyyah page 30 


Chapter 6 - Quotes On the Belief Of The Salaf 


1 - Aba ‘Umar ibn ‘Abd al-Barr (41) 4a)) (d. 463 AH): 

The sahabah (Companions) and tabi‘in (Followers) from whom the interpretation of the Quran 
has been transmitted said regarding the interpretation of this verse, "He is on the ‘arsh [Throne], 
and His knowledge is in every place." No one of any authority disagreed with this. Sanid narrated 
from Mudiatil ibn Hayyan, who reported from al-dahhak ibn Muzahim regarding the verse {No 
secret conversation takes place among three, but He is their fourth} that "He is on His ‘arsh 


[Throne], and His knowledge is with them wherever they are."” 


2 - Shaykh Al-islam Ibn Taymiyyah (at! 4«a.5) (d. 728 AH.): 
It was said to the imam, Abdullah ibn al-Mubarak: "By what do we know our Lord?" He replied: 
"By the fact that He is above His heavens, on His Throne, separate from His creation.” 


"This statement is mustafid [well-known/famous/wide-spread] * from him and has been received 
with acceptance by the Imams of guidance, such as imam Ahmad, Ishaq ibn Rahawayh, and 
al-Bukhari, the compiler of the sahih."™ 


3 - Imam Al-Ajurri Reported: 

Al-Haytham bin Kharijah narrated to us, he said: Al-Walid bin Muslim narrated, saying: I asked 
Al-Awzai, Al-Thawri, Malik bin Anas, and Al-Layth bin Sa'ad about the hadiths that contain 
attributes. They all said: Pass them as they came, without interpretation,” 


4-Imam Malik 

Aba ‘Abdillah al-Hafiz informed us, and Ahmad ibn Muhammad ibn Ismail ibn Mihran narrated 
to me, who said: My father told us, and Aba al-Rabfi the nephew of Rishdini ibn Sa'd told us, who 
said: I heard ‘Abdullah ibn Wahb saying: "We were with Malik ibn Anas when a man entered and 
asked, 'O Abu ‘Abdullah, {The Most Mercifulrose over the Throne} [Taha: 5] Kayfa [how] did He 
rise?’ Malik lowered his head, and a sweat broke out on him, then he raised his head and said: '{The 
Most Merciful rose over the Throne} [Taha: 5] as He described Himself. It is not to be asked how, 
and asking how is beyond comprehension. You are a man of evil and innovation. Remove him.' 
Then the man was removed."” 


5 - ibn ‘Amr 
Aba Usamah narrated from Hisham ibn ‘Urwah, from his father, from ‘Abdullah ibn ‘Amr who 
said: “Allah created the angels from the light of the two Arms and the Chest.””” 


3 Tamhid, volume 7, Page 139. 

7 Bayan Talbis al-Jahmiyyah, Volume 1, Page 101. 

* Kitab Ash-Shari‘ah page 284. 

sid Bayhaqi kitab al sifat Volume 2, Page 304. https://shamela.ws/book/9270/919#p1 

*” Narrated by ‘Abdullah in “As-Sunnah” (1084, 1195) from his father Imam Ahmad, Ibn Mandah in “Ar-Radd ‘ala 
Al-Jahmiyyah” (p. 92), Aba Ya’la Al-Farra in “Tbtal At-Tawilat” (1/221) and others. 


6-Imam Ahmad: 
We said: “You have verily invented a great lie against Allah when you have claimed that He does not 
speak. Due to this you have likened Him to the statues which are worshipped besides Allah. 


Because the statues do not speak or move, nor do they move from one place to another place.” 


7 - Ibn ‘Abbas: 

"And the ‘ulama [scholars] narrated from Abdullah ibn ‘Abbas that he said: "Reflect on the 
creation of Allah (*), but do not reflect on Allah (*) Himself, for between His Kursi and the sama 
[heaven] is a distance of a thousand years, and Allah (#), the Mighty and Exalted, is above that." 


I said: And this hadith was narrated by imam Ahmad and Al-Hakim, as well as by the well-known 
hadith scholar Al-‘Assal in his book Al-Ma‘rifah."” 


8 - Imam At-Tabari 4! 4a) (d. 310): 

Stated explicitly that the Sifat are to be affirmed literally in real sense, and he made no 
differentiation between affirming Al-Yadayn (the Two Hands) and affirming As-Sam‘ (the Hearing) 
or Al-Basar (The Sight) etc. 


9- Al-Imam Al-Lalaka' (i! 45) [d. 418 AH] reported: 
Al-Imam Ahmad bin Hanbal (4H! 4«s.5) [d. 241 AH] said in Usal As-Sunnah: 


“And that the Prophet (#4) saw his Lord is an authentic report from the Messenger of Allah (8). It 
has been narrated by Qatadah from ‘Ikrimah from Ibn ‘Abbas. And by Al-Hakam bin Aban from 
‘Tkrimah from Ibn ‘Abbas. And also by ‘Ali bin Zayd from Yusuf bin Mihran from Ibn ‘Abbas. We 
accept the hadith on its zahir (apparent), just as it has come from the Prophet (#8). Speaking about 
it is an innovation (bid‘ah), but we believe in it as it has come, without disputation or 


: nf 
argumentation.”° 


Final quote: 

‘Umar ibn Ayyub al-Saqati narrated to us, saying: Abu Bakr ibn Abi Shaybah narrated to us, who 
said: Wakee’ ibn al-Jarrah narrated to us, from Sufyan, from Abu Hashim, from Mujahid, from Ibn 
‘Abbas, who said: "Indeed, Allah (#) istawa [ascended over] His 'arsh [Throne] before He created 
anything. The first thing He created was the Pen, and He commanded it to write everything that 
will occur until the Day of Resurrection. Thus, people only carry out actions that have already 
been decreed."™ 


8 Ar radd al Zanadiqah page 105. 

ad Bayan Talbis al-Jahmiyyah, Volume 1, Page 128-129. 

® At-Tabsir fi Ma‘alim Ad-Din, p. 142 

Sharh Usal I‘tiqad Ahl al-Sunnah wa al-Jama‘ah, Vol 1, Page 254. 

® Kitab Ash-Shari‘ah Volume 3 Page 1090 https://shamela.ws/book/13035/767#p1 


